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TRANSLATING HEGEL INTO SLOVENIAN 
 
by Zdravko Kobe* 
 
 
Abstract. After a brief outline of the present situation in translating German 
Classical Philosophers into Slovenian, the paper reflects on general lessons that may 
follow from author’s experience as a translator. First, the paper discusses some 
Hegelian instructions on why and how to translate a philosophical text; it then 
highlights some peculiarities of translating Hegel (and Kant) into Slovenian; finally, 
it considers the eventual benefits of reading Hegel through translating his works. 
 
Keywords. Hegel; Kant; Theory of Translation; Theory of Language 
 
 

In the case of Slovenian, a Slavic language of some two million 
speakers, translating Classical German Philosophers has been 
shaped by a specific set of circumstances. For most of its history, 
Slovenia’s territories were incorporated into mainly German-
speaking states, with only limited political, educational and cultural 
autonomy. Until 1918, Slovenian intellectuals studied at Austrian 
or German universities, especially in Vienna. Virtually all of them 
were consequently bilingual, and their primary language of science 
and higher culture was often German rather than Slovenian. For 
them, there was no need, and no place, for translating Kant and 
Hegel. This explains why the first integral translations of Classical 
German Philosophers into Slovenian appeared relatively late, at the 
end of the twentieth century. Now, however, the need for 
Slovenian translations is being gradually superseded by the growing 
expansion of English, which has permeated all strata of society up 
to the point that in many respects English can no longer be 
considered a foreign language in Slovenia. Even when a 
(presumably good) translation of a German philosopher is 
available, students may prefer to opt for the (often not so good) 
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English version. The existence of Hegel and Kant in Slovenian may 
in time prove to be a curiosity made possible by the short window 
between the demise of German and the supremacy of English. 

The second defining circumstance relates to the fact that, after 
World Word II, Slovenia was a socialist country. Accordingly, spe-
cial attention was paid to the reading of classical Marxist authors. 
The earliest translations of Marx date from the pre-war period, and 
the first integral Slovenian edition of Capital was published in the 
1950s. In the 1970s, however, a group of younger Marxist philos-
ophers felt that a new translation was needed, one that would 
comply with scientific principles and pay due attention to the phil-
osophical, that is, mainly Hegelian dimension of Marx’s work. 
After the draft versions of the first chapters were published, a 
strong response from the authors of the earlier translation ensued. 
For almost a year, the general public was able to follow a heated 
debate in the literary supplement of the leading Slovenian daily 
newspaper on what the proper translation of the first two para-
graphs of Capital should look like, word by word1. While it may 
seem preposterous in retrospect, it was through this debate that 
the necessary stage in passing from traditional belletristic to mod-
ern scientific criteria in translating philosophical texts was reached 
in Slovenia. Another important step was made in 1979, when, 
based on a resolution passed by the League of Communists of Slo-
venia, an extremely ambitious edition of the works of Marx and 
Engels (METI) was launched. Only four of the fifty-five initially 
planned volumes were eventually published in the following ten 
years, upon which the project was finally abandoned. However, the 
four published volumes managed to set the highest professional 
standards in editing philosophical texts and, since no subsequent 
philosophical translation was able to match them, continued to 
serve as examples of what a good edition should look like. Moreo-
ver, within the METI project, a unified terminological framework 

 
1 The entire discussion in the form of open letters, preceded by an interview 
with Božidar Debenjak, the leader of the new translation team, was published in 
a special issue of a critical Marxist journal; see «Časopis za kritiko znanosti», 41-
42, 1980. 
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was established that was later readily applicable to translating Kant 
and Hegel. 

So, while the few Slovenian editions of Classical German Phi-
losophers used to be limited to translations of minor works (Kant 
and Hegel) or excerpts (Fichte, Schelling and Hegel), which were 
often not made by experts in philosophy, by 1990 all the necessary 
conditions for serious work were finally met. This may explain 
why, after the publication of the first book of Hegel’s Science of Logic 
in 1991, numerous translations of Kant, Schelling and Hegel fol-
lowed in rather rapid succession. With the exception of Hegel’s 
Encyclopedia, which is being translated as we speak, virtually all the 
major works of Kant and Hegel are now available in such Slove-
nian versions that are able to support serious philosophical 
inquiry2.  

After this brief outline of the present situation, I will now turn 
to the lessons that may follow from my personal experience of 
translating Hegel and Kant. I will first discuss some Hegelian in-
structions on why and how to translate a philosophical text; I will 
then highlight some peculiarities of translating Hegel (and Kant) 
into Slovenian; finally, I will consider the eventual benefits of read-
ing Hegel through translating his works. 

 
1. When Hegel was offered the prospect of obtaining a post 

at Amsterdam University, the question of language naturally 
emerged. In a letter to de Ghert in December 1809, Hegel wrote: 

 
2 For Kant, the respective list consists of: Critique of Practical Reason (trans. by R. 
Riha, 1993), Critique of Judgment (Id., 1999), Groundwork for the Metaphysics of Mores 
(Id., 2005), Precritical Writings (S. Tomšič and Z. Kobe, 2010), Critique of Pure 
Reason (Z. Kobe, 2019); for Jacobi: David Hume (M. Bratina, 2010), The Spinoza 
Letters (B. Jovićević and I. Kobe, 2020); for Schelling: System of Transcendental 
Idealism (T. Virk, 2011), Early Writings (M. Kastelec, 2017); for Hegel: Science of Logic 
I (Z. Kobe, 1991), Science of Logic II (Id., 1994), Phenomenology of Spirit (B. Debenjak, 
1998), Elements of the Philosophy of Right (Z. Kobe, 2013), Science of Logic III (Id., 2017). 
The translations of Hegel’s lectures on the philosophy of history (B. Debenjak, 
1999), the philosophy of religion (I. Štandeker, 1988; R. Vouk, 2015) and esthetics 
(R. Vouk, 2003f.) are irresponsibly based on obsolete editions and are not included 
in the list. There is a strange lacuna named Fichte, which is hopefully going to be 
filled in soon.  
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As to the language in which lectures at Dutch universities 
are usually delivered, at least in the beginning this would 
have to be Latin. If custom permitted a departure from this, 
I would soon seek to express myself in the language of the 
country. For I hold it to be in itself essential to the genuine 
appropriation of a science for one to possess it in one’s 
mother tongue3. 

 
Although we may assume that in Hegel’s view the scientific 

study of philosophical works requires mastery of the original, such 
was at least his practice, genuine philosophizing calls for a language 
one feels at home in. A science, and especially the science of phi-
losophy, should be taught and practiced in one’s mother tongue, 
Hegel maintained. This makes the task of translation necessary. 

Hegel’s position on the use of language in philosophy is deeply 
rooted both in his general theory of spirit and his conception of 
the activity of thought as inherently subjective. Since this is not the 
place to discuss it in detail, let us just remind ourselves that for 
Hegel «the forms of thought are first set out and stored in human 
language» (GW 21, 10)4 and that it is precisely in the vernacular 
that truly speculative thinking finds its most suitable expression. «It 
can delight thought to come across such words» comments Hegel, 
which at the lexical level already contain «that union of the opposites 
which is the result of the speculation» (GW 21, 11). The proper lan-
guage of philosophy is simply the language used by the average 
person, with all its ambiguities and paradoxes, which may first ap-
pear as obstacles, but ultimately prove to comply perfectly with the 
dialectical subtleties of speculative thought. Hegel concludes:  

 
Philosophy, therefore, stands in no need of special termi-
nology; true, some words are to be taken from foreign 
languages; yet, through use these have already acquired cit-
izenship in it and an affected purism would be all the more 

 
3 G.W.F. Hegel, The Letters, Bloomington, Indiana University Press, 1984, p. 588 
(translation modified). 
4 Hegel’s works are cited according to the edition Gesammelte Werke, using the 
abbreviation GW followed by the volume and page number. 
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out of place where everything depends on die Sache selbst 
(GW 21, 11). 

 
These reflections contain, I believe, valuable guidelines for 

translating philosophical texts in general and Hegel in particular. A 
good translator must strive to convey the exact meaning of the 
original, use the terms in the most consistent way, reproduce the 
flow of discourse, and even try to render the uncertainties con-
tained in the original by corresponding hesitations in the target text. 
In doing this, however, the translator should not try to force the 
language into unnatural postures just to be ‘faithful’ to Hegel or to 
invent a special Hegelian language, a ‘Hegelianese’ that no native 
speaker would understand without checking the German original 
first. If Hegel deemed Kant’s language ‘barbaric’, this was not only 
on account of the high number of Latin words used, but because 
the words in question were awkwardly alien to commonplace lin-
guistic situations. In fact, just as Hegel relied on the speculative 
nature of German to formulate his thought, so the translator 
should use the appropriate resources available in the target lan-
guage to make Hegel speak that language. Ideally, a translation 
should render Hegel in such a way as to become, at least on some 
occasions, even more Hegelian that Hegel himself. 

This brings us to Hegel’s relation to German. It is true that he 
praised Germanic languages in general and German in particular 
for their aptitude for expressing speculative thought. It is also true 
that there are several Hegelian terms that appear to be untranslat-
able – the paradigmatic example being die Aufhebung – which would 
seem to imply that Hegel’s thought is specifically rooted in German. 
Moreover, one has to admit that Hegel considers no content inde-
pendent of form and no universal free of the particular. However, 
it would be an error to infer from this the existence of some kind 
of inherently Teutonic nature of Hegelian philosophy. In his treat-
ment of the concept, Hegel was very careful to maintain the logical 
distance between the universal and the particular. It is for that rea-
son, I believe, that for him the proper logical division of the 
universal eventually splits into two, having «a) the universal itself, 
and b) the particular» as its species (cf. GW 12, 38). Universality 
persists solely on condition that there are at least two competing 
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particulars to express the same universal, while with only one par-
ticular the dimension of the universal ceases to exist5. It would be 
against Hegel’s logic to claim that his philosophy can be adequately 
expressed only in German. Quite the opposite, thoughts exclusive 
to one language alone would indicate that they are no determinate 
thoughts at all. In this sense, translation may be the ultimate test of 
Hegel’s philosophy6. 

 
2. As previously mentioned, Slovenian went through a long 

period of development under the hegemony of German. Although 
it always defined itself against it, it gradually absorbed numerous 
linguistic features of the German language, both syntactic and lex-
ical. To illustrate the connection, we may note that many 
compound words can be rendered into Slovenian simply by dis-
secting them into their elements, translating them per partes, and 
recombining the parts as purely Slovenian morphemes. ‘Podpis’, 
the Slovenian word for signature, is a literal translation of the Ger-
man ‘Unterschrift’; and while it is quite difficult to find a satisfying 
equivalent for ‘Selbständigkeit’ in English, in Slovenian it is simply 
‘samostojnost’. The same holds true for syntactic relations. 
Whereas one would expect to find helpful syntactic similarities 
across Slavic languages, in the case of Slovenian this connection 
often proves misleading. With the exception of placing the verb at 
the end of a hypotactic period, a Slovenian sentence is built in a 
way that is analogous to German and has a structure flexible 

 
5 For a closer presentation of the argument, see Z. Kobe, Traduzione e trasformazione. 
Tre modelli, una proposta, in Culture in traduzione: un paradigma per l’Europa, ed. by I. 
Fiket, S. Hrnjez, D. Scalmani, Milano-Udine, Mimesis, 2018, pp. 129-140. 
6 Let me give a terminological example. The German adjective ‘subjektiv’ can be 
rendered in Slovenian (or Russian) in at least two ways, ‘subjektiven’ and 
‘subjekten’, one suggesting a subjective value and the other a subjective form. 
The morphological difference is probably a consequence of the former being 
adopted directly from the Latin (or German) adjective, whereas the latter was 
construed from the corresponding noun following the Slovenian principles of 
word formation. The relation is similar to the German pair of ‘subjektiv’ and 
‘subjekthaft’. I was tempted to use both expressions in my translation of Hegel’s 
logic.  
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enough to reproduce the German original and accommodate its 
turns. This closeness greatly facilitates the job of translation.  

There are, however, a couple of peculiarities by which Slove-
nian differs from German. As in other Slavic languages, the 
Slovenian verb is, in every tense, typically marked by grammatical 
aspect, with the perfective aspect denoting a successful action re-
gardless of the time in which it takes place, and the imperfective one 
indicating a continuous (unfinished), extended or repetitive action in 
time7. As Hegel’s logic has a pronounced processual dimension, it 
seems somehow natural that in Slovenian precedence should be 
given to the imperfective aspect – and this is the solution I initially 
adopted in my translations. By choosing this alternative, however, 
the temporal side is also emphasized, so that the use of the verb in 
the imperfective often gives the impression of describing a specific 
event that occurred (or is occurring) at a certain time. I am no 
longer sure that my first choice was correct. But no matter what 
the right solution might be, the issue remains that when looking 
for a Slovenian equivalent for a German verb, one must always 
make a choice regarding something that the source text had typi-
cally left undetermined. And this is a problem. 

In a similar way, Slovenian is one of the very few modern lan-
guages to retain the dual, which is still commonly used (and strictly 
upheld by language specialists). Hence, a dilemma arises as to 
which number to use, for instance, when Hegel speaks of opposing 
moments. In a typical situation, there are two of them. But should 
one use the dual in spite of the fact that Hegel might not indicate 
their number specifically? Once again, a Slovenian translation is 
grammatically bound to make a determination that is not present 
in the original.  

In the case of the dual, the situation is even more complicated 
due to the highly regulated nature of Slovenian grammar. A native 

 
7 This difference is built into the overall tense system and may be mobilized to 
express subtle differences. For instance, in Slovenian, ‘Wait in the room’ can be 
said in two different ways, using the perfective aspect ‘počakajte’ or the imper-
fective one ‘čakajte’; and while the first form implies that, eventually, someone 
will come and you will get what you are waiting for, there is no such suggestion 
in the second form, which is consequently considered rude. 
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speaker realizes that the dual-plural-distinction does not relate ex-
clusively to the number of items in question, but also to the degree 
of determinacy expressed. There are many Slovenian collocations 
similar to ‘make with one’s own hands’, where the ‘hands’ are nor-
mally plural despite the fact that a human has two hands, at most, 
because the number of hands is, in this case, considered irrelevant. 
This implies that Slovenian, too, in principle allows the use of the 
plural instead of the dual form even when it is known that there 
are two items involved. But it is the grammarians who will not 
stand for it. And while this in itself pertains to the sort of purism 
that Hegel decried, in the case of Slovenian grammatical purism is 
normalized to such a degree that an inverse kind of purism would 
be required to discard it altogether. The right measure is, as always, 
a matter of fluidity. 

To illustrate the point, let me cite an example. At the begin-
ning of the Science of Logic Hegel writes (GW 21, 70):  

  
Das reine Seyn and das reine Nichts i st also dasselbe. 

 
I originally translated the sentence using dual:  
 
Čista bit in čisti nič sta  torej isto. 

 
The reason for choosing the dual instead of the singular of the 

verb ‘to be’ is not only that such would be the standard formulation 
in modern German, but simply because opting for singular would 
violate the rules of Slovenian grammar. Now, though, I believe that 
this would have been the right thing to do. The sentence in ques-
tion is so central, and the difference between being and nothing so 
inexpressible, that in this case I would have been warranted to follow 
Hegel’s example and break the existing rules of Slovenian grammar. 
The following sentence is in any event perfectly intelligible:  

  
Bit in nič j e  torej isto.  

 
A similar point can be made regarding punctuation. While 

Hegel’s use of the period and the comma may deviate from 
modern German standards, they are generally precise and effective 
in facilitating the proper understanding of the author’s thought. 
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Consider the following sentence from the Phenomenology of Spirit 
(GW 9, 90): 

 
Das Übersinnliche ist also die Erscheinung, als Erscheinung.  

 
In many editions of Hegel’s works the comma is removed un-

der the pretext of not complying with modern usage. In this way, 
however, both appearances of ‘appearance’ seem to be on the same 
level, and it is actually hard to understand the phrase «appearance 
as appearance». Is it anything more than a tautology? With the 
comma, however, it becomes quite clear that Hegel did not intend 
to make the supersensible identical with appearance as such, but 
with appearance insofar as it is posited as it really is, as something 
self-negating, that is, precisely, as appearance. For this reason, the 
only proper translation is:  

 
Nadčutno je torej pojav, kot pojav.  

 
In general, I would say that a translation can benefit a lot from 

a measured implementation of the original punctuation, whatever 
the modern grammarian might have to say.  

As regards terminology, the semantic fields and word groups 
are – with the notable exception of power terms – rather similar8. 
Slovenian may be less flexible as it lacks articles, which allow Ger-
man to transform virtually every word into a separate category. 
When needed, this can be remedied by relying on the demonstra-
tives ‘ta’ or ‘tisti’9, especially in the case of nominal adjectives, 
which are morphologically often indistinguishable from adjectives 
proper. In general, though, Slovenian has proved to be rather 
 
8 The Slovenian terms for power ‘sila/moč/oblast/nasilje/prisila’ behave in a 
substantially different way than the corresponding complex of German terms 
‘Kraft/Macht/Gewalt/Zwang’. I have given up all hope to find viable parallels 
in this regard. 
9 In the 18th century, when Slovenian had not been standardized yet, there were 
some language varieties that actually developed a system of articles (based on 
demonstratives and cardinal numerals) analogous to the German one. The title 
of one of the first plays written in Slovenian reads ‘Ta veseli dan’ with ‘ta’ acting 
as a definite article. 
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versatile in nominalizing all types of words by using semantically 
marked endings. For instance, the German phrase ‘an sich’ is ren-
dered in Slovenian as ‘na sebi’: ‘das Ansichsein’ accordingly 
becomes ‘nasebnost’, while ‘das Ansich’ turns into ‘nasebje’. The 
last two are rather uncommon expressions that are rarely, if ever, 
found in everyday speech, but still: they are morphologically well 
built and behave as perfectly natural Slovenian words. In a similar 
way, the German adjective ‘bestimmt’ generates a whole family of 
related categories, which can be aptly translated into Slovenian: ‘die 
Bestimmtheit’, roughly the state of determinacy, becomes 
‘določnost’; ‘das Bestimmtsein’, the fact of being determined, is 
‘določenost’; and ‘Bestimmtwerden’, the act of being determined 
(i.e. passively), is ‘določanost’ (note that in this case, the grammatical 
aspect can serve to distinguish between the state and the act). 

Often, the overlap is far from perfect, though. The German 
‘das Sein’ has its standard Slovenian equivalent in ‘bit’, which is 
likewise derived from the respective infinitive. But what about ‘das 
Dasein’? The standard translation was ‘bivanje’, which is immedi-
ately perceived as elevated, almost metaphysical, whereas the 
Heideggerian tradition would like to use the neologism ‘tu-bit’. The 
problem is, however, that ‘Dasein’ is a completely trivial expression 
in German. For that reason, I opted for ‘obstoj’, a common word 
for existence, which literally means something like ‘standing along’. 
My choice was corroborated by the fact that Hegel also uses the 
more foreign sounding ‘die Existenz’, which I translated with the 
corresponding foreignism ‘eksistenca’10. But now a new problem 
emerged with regard to the verb ‘bestehen’, which would, espe-
cially in the nominal form ‘das Bestehen’, call for ‘obstoj’. I tried 
to pull myself out of the predicament by translating ‘das Bestehen’ 
as ‘obstajanje’ or ‘obstojnost’, and even as ‘subsistenca’. Still, it is a 
mess. 

 
10 In general, Hegel was no linguistic purist. He nonetheless thought that for 
more immediate relations it is somehow natural to use indigenous German ex-
pressions, while foreign words are more appropriate for abstract relations. 
«Shine is the same as what reflection is; but it is reflection as immediate. For this 
shine which is internalized and therefore alienated from its immediacy, the Ger-
man has a word from an alien language, ‘Reflexion’» (GW 11, 249).  
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Another important set of troubles originates from the linguis-
tic tradition. Although it is the translator who makes the translation, 
he or she doesn’t make it in conditions that were made by himself 
or herself. The native speaker’s sensibility is an objective category 
that must be respected. But as time goes by, it may turn out that a 
new tradition has to be established. For instance, I started by trans-
lating the Hegelian ‘das Wissen’ as ‘vednost’, simply because this is 
the most common word for knowledge; but now I believe I should 
have used the verbal noun ‘vedenje’, as it better expresses the ac-
tive nature of Hegelian conception. Similarly, I initially endorsed 
the practice of translating ‘das Absolute’ with ‘absolut’, a masculine 
noun; now, I think that this tends to personalize the absolute and 
I consistently use the neuter ‘absolutno’ instead. The same applies 
to ‘das Selbst’. For reasons unknown11  the standard Slovenian 
translation is ‘sebstvo’, derived from the reflexive personal pro-
noun, as if the German word were ‘das Sich’. It is not. As I am 
revising the Critique of Pure Reason, I am seriously thinking of chang-
ing it into ‘samstvo’ – despite the inconvenient fact that the word 
is already used in the sense of being alone. 

One last remark: In translating philosophical texts – and I 
have completed a number of translations and corrected even more 
– I find it extremely important to pay due attention to the discur-
sive texture of the original. One has to reproduce not merely 
sentences, but also the way they relate to one another. This is a 
subtle thing that often depends on word order or some seemingly 
meaningless particles that control the emphases12. Something sim-
ilar applies to the question of discursive style. When, for instance, 
in the Transcendental Deduction of categories, Kant uses exces-
sively long and complicated sentences, it is wrong to make them 
‘more intelligible’ by cutting them into simpler pieces. In his case, 
in fact, I don’t believe it is possible to determine what the premises 

 
11 While I have not researched the matter properly, there seems to be a common 
explanation for both cases, and that is the influence of French translations, the 
fact that German authors were often read from the standpoint of French inter-
pretations. 
12 In this respect, an exemplary job was done by Jean-François Kervégan in his 
translation of Hegel’s Elements of the Philosophy of Right. 
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are and how exactly the chain of reasoning goes. His sentence is 
often more like a snowball rolling down the hill. Kant seems to 
have thought with a pen in his hand. Rendering his sentences more 
intelligible in the translation would therefore not only suffocate the 
event of thought, but it would, paradoxically, obfuscate the 
thought itself. Similarly, Hegel’s sentences in the Elements of the Phi-
losophy of Right are so dense that one feels a natural urge to soften 
them a bit. But again, I think it would be a mistake to make them 
more readable in this sense. They were conceived as a template for 
lectures and were consequently construed in a way that every part 
could be readily expanded into a separate digression. Making Hegel 
more readable would in this case inevitably black out some areas 
of his thought. 

 
3. For those who expect that translating a philosophical text 

helps one to understand it better, I have a rather discouraging con-
fession to make. This is not the case, at least not in any reasonable 
sense. It is true that by being forced to conduct a precise syntactical 
analysis, where all the pronouns have to be pinpointed to their ref-
erents, one occasionally happens to make an unexpected 
discovery13. But such occasions are quite rare, and they do not pay 
off. The most that can be said is that by dwelling for so long upon 
so many sentences of a certain author, one learns something about 
his or her habits of working and becomes attentive to certain lin-
guistic registers that would have otherwise remained hidden. Let 
us say that one develops a more intimate relation to the person.  

I dare say that by translating Hegel I have obtained some in-
sight into the way he composed and revised his texts. During my 
first Hegel translation – «With What Must the Beginning of Science 
Be Made?» – I ran into the following sentence: 

 
So wird noch mehr der absolute Geist, der als die concrete 
und letzte höchste Wahrheit alles Seyns sich ergibt, erkannt, 
als am Ende der Entwickelung sich mit Freyheit entäussernd 
und sich zur Gestalt eines unmittelbaren Seyns entlassend, – 
zur Schöpfung einer Welt sich entschließend, welche alles 

 
13 Compare, for instance, GW 12, 145: «Daß die Idee ihre  Realität… ». 
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das enthält, was in die Entwicklung, die jenem Resultate 
vorangegangen, fiel, und das durch diese umgekehrte 
Stellung, mit seinem Anfang in ein von dem Resultate als 
dem Principe abhängiges verwandelt wird (GW 21, 57). 

 
I found the sentence to be twisted, syntactically strange, and 

above all, I did not understand it and had no idea what to do with 
it. Then, fortunately, I compared it to the corresponding formula-
tion in the first edition. It reads: 

 
So wird auch der Geist am Ende der Entwicklung des reinen 
Wissens, sich mit Freyheit entäussern und sich in die Ge-
stalt eines unimittelbaren Bewußtseyns, als Bewußtseyn eines 
Seyns, das ihm als ein Anderes gegenüber steht, entlassen 
(GW 11, 35). 

 
The meaning was clear at once. But more importantly, the 

comparison taught me something about how Hegel used to correct 
his texts. He had to intervene in the passage above because the 
systematic position of the phenomenology of spirit had undergone 
a substantial change. He intervened by first moderately altering the 
content of the original sentence and then, after the dash, adding a 
completely new clause, which also forced him to modify the gram-
matical structure of the previous part accordingly. The result was 
an abstruse grammatical monster. 

Now, consider the final sentence of the Introduction to the 
Phenomenology of Spirit: 

 
Indem es (sc. das Bewußtseyn) zu seiner wahren Existenz 
sich forttreibt, wird es einen Punkt erreichen, auf welchem 
es seinen Schein ablegt, mit fremdartigem, das nur für es 
und als ein anderes ist, behafftet zu seyn, oder wo die 
Erscheinung dem Wesen gleich wird, [seine Darstellung 
hiemit mit eben diesem Punkte der eigentlichen 
Wissenschafft des Geistes zusammenfällt,] und [endlich,] 
indem es selbst diß sein Wesen erfaßt, wird es die Natur des 
absoluten Wissens selbst bezeichnen (GW 9, 61-62). 
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This sentence is another grammatical Frankenstein, twisted 
and tortured to the point of becoming unanalyzable. However, it 
happens to contain cardinal proof against the sort of reading of the 
Phenomenology that relies heavily on the history of its composition. 
Such a reading, defended notably by Haering, implies that Hegel’s 
initial project was much more modest and that it was only subse-
quently, while he was already in the process of writing the text, that 
the initial «science of the experience of consciousness» was trans-
formed into the phenomenology of spirit as we know it today. But 
if this was really the case, how come that Hegel explicitly men-
tioned ‘spirit’ in the last sentence of the introduction, which was 
definitely written at the very beginning? 

Well, I would suggest that the incriminating phrase was, in a 
way very similar to the correction discussed before, introduced into 
the final sentence retroactively, perhaps on the occasion of revising 
the text. I have no material evidence to substantiate this proposal, 
of course. But read the above sentence once again, this time by 
omitting the words in the square brackets (which in my view des-
ignate the later addition). Doesn’t that sound more natural? This is 
at least what my experience of translating Hegel would suggest. 
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